
Also by TimoThy Keller

THE REASON FOR GOD: Belief in an age of scepticism

THE PRODIGAL GOD: Recovering the heart of the Christian 
faith

COUNTERFEIT GODS: When the empty promises of 
love, money and power let you down

GENEROUS JUSTICE: How God’s grace makes us just

KING’S CROSS: The story of the world in the life of Jesus

THE MEANING OF MARRIAGE: Facing the complexities 
of commitment with the wisdom of God

EVERY GOOD ENDEAVOUR: Connecting your work 
to God’s plan for the world

WALKING WITH GOD THROUGH PAIN AND 
SUFFERING

PRAYER: Experiencing awe and intimacy with God

PREACHING: Communicating faith in an age of scepticism

MY ROCK; MY REFUGE: A year of daily devotions in the Psalms

293PP_tx.indd   2 16/08/2016   14:07

Making Sense 
of God

An Invitation to the Sceptical

Timothy
Keller

293PP_tx.indd   3 16/08/2016   14:07

© H
od

de
r &

Stou
gh

ton
 



To all my colleagues who have worked to communicate  
faith in a sceptical age 

Especially
Craig Ellis, Mai Hariu-Powell

and my son, Michael Keller

9780525954156_MakingSenseG_TX.indd   5 09/08/2016   09:44293PP_tx.indd   5 16/08/2016   14:07

Published in association with Viking,  
a member of Penguin group (USA) Inc. 

First published in Great Britain in 2016 by Hodder & Stoughton
An Hachette UK company

This paperback edition first published in 2018

1

Copyright © Timothy Keller, 2016

The right of Timothy Keller to be identified as the Author  
of the Work has been asserted by him in accordance with the Copyright, 

Designs and Patents Act 1988.

All rights reserved. No part of this publication may be reproduced,  
stored in a retrieval system, or transmitted, in any form or by any means without 
the prior written permission of the publisher, nor be otherwise circulated in any  
form of binding or cover other than that in which it is published and without  

a similar condition being imposed on the subsequent purchaser.

“Is That All There Is,” Words and Music by Jerry Leiber and Mike Stoller
Copyright © 1966 Sony/ATV Music Publishing LLC

Copyright Renewed
All Rights Administered by Sony/ATV Music Publishing LLC, 424 Church Street, 

Suite 1200, Nashville, TN
37219

International Copyright Secured All Rights Reserved
Reprinted by Permission of Hal Leonard Corporation

A CIP catalogue record for this title is available from the British Library 

ISBN 978 1 444 75021 8
eBook ISBN 978 1 444 75022 5

Printed and bound in the UK by Clays Ltd, Elcograf S.p.A.

Hodder & Stoughton policy is to use papers that are natural, renewable  
and recyclable products and made from wood grown in sustainable forests. 
The logging and manufacturing processes are expected to conform to the  

environmental regulations of the country of origin.

Hodder & Stoughton Ltd
Carmelite House

50 Victoria Embankment
London EC4Y 0DZ

www.hodderfaith.com

© H
od

de
r &

Stou
gh

ton
 



To all my colleagues who have worked to communicate  
faith in a sceptical age 

Especially 
Craig Ellis, Mai Hariu-Powell

and my son, Michael Keller

9780525954156_MakingSenseG_TX.indd   5 09/08/2016   09:44293PP_tx.indd   5 16/08/2016   14:07

© H
od

de
r &

Stou
gh

ton
 



9780525954156_MakingSense_i-viii_1-328_B1.indd   6 7/28/16   2:51 AM

C O N T E N T S

Preface The Faith of the Secular 1

PA R T  O N E     W H Y  D O E S  A N Y O N E  N E E D  R E L I G I O N ?

One Isn’t Religion Going Away?  9

  Two Isn’t Religion Based on Faith and Secularism  

on Evidence?  29

PA R T  T W O   R E L I G I O N  I S  M O R E  T H A N  Y O U

T H I N K  I T  I S

Three A Meaning That Suffering Can’t Take  

from You  57

Four A Satisfaction That Is Not Based on 

Circumstances  77

Five Why Can’t I Be Free to Live as I See Fit, as Long 

as I Don’t Harm Anyone?  97

Six The Problem of the Self  118

Seven An Identity That Doesn’t Crush You or  

Exclude Others  133

   Eight A Hope That Can Face Anything  152

9780525954156_MakingSense_i-viii_1-328_B1.indd   7 7/28/16   2:51 AM

293PP_tx.indd   6 16/08/2016   14:07

9780525954156_MakingSense_i-viii_1-328_B1.indd   6 7/28/16   2:51 AM

C O N T E N T S

   Preface The Faith of the Secular  1

PA R T  O N E     W H Y  D O E S  A N Y O N E  N E E D  R E L I G I O N ?

   One Isn’t Religion Going Away?  9

  Two  Isn’t Religion Based on Faith and Secularism  

on Evidence?  29

PA R T  T W O      R E L I G I O N  I S  M O R E  T H A N  Y O U  

T H I N K  I T  I S

    Three     A Meaning That Suffering Can’t Take  

from You  57

Four     A Satisfaction That Is Not Based on 

Circumstances  77

   Five     Why Can’t I Be Free to Live as I See Fit, as Long 

as I Don’t Harm Anyone?  97

  Six The Problem of the Self  118

 Seven  An Identity That Doesn’t Crush You or  

Exclude Others  133

   Eight A Hope That Can Face Anything  152

9780525954156_MakingSense_i-viii_1-328_B1.indd   7 7/28/16   2:51 AM

293PP_tx.indd   7 16/08/2016   14:07

© H
od

de
r &

Stou
gh

ton
 



viii Contents

  Nine The Problem of Morals  176

    Ten  A Justice That Does Not Create New 

Oppressors  193

PA R T  T H R E E     C H R I S T I A N I T Y  M A K E S  S E N S E

 Eleven Is It Reasonable to Believe in God?  215

            Twelve  Is It Reasonable to Believe in Christianity?  228

         Epilogue  Only in God  247

Acknowledgments  255  

Notes  257 

Further Reading  327

9780525954156_MakingSense_i-viii_1-328_B1.indd   8 7/28/16   2:51 AM

1

Preface 

The Faith of the Secular

Ihave been a Christian minister in Manhattan for nearly thirty years. 
Most people in the city that is my home are not religious believers. 

Nor are they what used to be called “C and E” (Christmas and Easter 
only) Christians. Rather, most would identify as “no religious affiliation” 
or as “secular.”

Recently the New York Times ran a story about a weekly discussion
venue our church holds for people who are sceptical that there is a God
or any supernatural reality. The ground rules of the group assume neither
that any religion nor that secularism is true. Instead, multiple sources are
consulted—personal experience, philosophy, history, sociology, as well as
religious texts—in order to compare systems of belief and to weigh how
much sense they make in comparison with one another. Most partici‑
pants certainly come to the discussion with a point of view and have some
hope of seeing their own worldview look stronger by way of this process
of appraisal. But each person is also urged to be open to critique and will‑
ing to admit flaws and problems in their way of looking at things.1

After the article ran, several Internet message boards and forums 
discussed it. Many heaped derision on the effort. One commenter said 
that Christianity “makes no sense in the real, natural world we live in” 
and so has “no [rational] merit” at all. Many objected to the view that 
secularism was a set of beliefs that could be compared with other sys‑
tems. On the contrary, they said, it was merely a sensible assessment of 
the nature of things based on a purely rational evaluation of the world. 
Religious people try to impose their beliefs on others, but, it was said, 
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2 Making Sense of God

when secular people make their case, they just have facts, and people who 
disagree are closing their eyes to those facts. The only way to be a Chris­
tian, another said, is to assume the fairy tales of the Bible are true and to 
close your eyes to all reason and evidence.

In another forum the participants couldn’t understand why any 
secular sceptics would ever come to such a group. “Do they think ‘nones’ 
[those without religious affiliation] in America have never heard the 
‘good news’?” one man asked incredulously. “Do they think that secular 
people will come to such a place and listen and say, ‘why has no one told 
me of this?’ ” Another wrote, “People aren’t ‘nones’ because they aren’t 
familiar with  religion—  they’re nones because they are.”2

However, over the years I have been in too many of these kinds of 
discussion groups to count, and the guesses of these critics about them 
are largely wrong. Believers and nonbelievers in God alike arrive at their 
positions through a combination of experience, faith, reasoning, and in­
tuition. And in these forums I routinely hear sceptics say to me, “I wish 
I’d known before that this kind of religious belief and this way of think­
ing about faith existed. This doesn’t necessarily mean I’m going to be­
lieve now, but I’ve never had this much food for thought around these 
issues offered before.”

The material in this book is a way of offering to  readers—  especially 
the most sceptical who may think the “good news” lacks cultural 
 relevance—  the same food for thought. We will compare the beliefs and 
claims of Christianity with the beliefs and claims of the secular view, 
 asking which one makes more sense of a complex world and human ex­
perience.

Before we proceed, however, we should take a moment to explore 
how we will be using the word “secular.” There are at least three ways 
the word is used today.

One applies the term to the social and political structure. A secular 
society is one in which there is a separation of religion and the state. No 
religious faith is privileged by the government and the most powerful 
cultural institutions. “Secular” may also be used to describe individuals. 
A secular person is one who does not know if there is a God or any 

1stRevise_Updates_9780525954156_MakingSenseG_TX.indd   2 15/08/2016   10:28
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supernatural realm beyond the natural world. Everything, in this view, 
has a scientific explanation. Finally, the term may describe a particular 
kind of culture with its themes and narratives. A “secular age” is one in 
which all the emphasis is on the saeculum, on the here-and-now, without
any concept of the eternal. Meaning in life, guidance, and happiness are 
understood and sought in present-time economic prosperity, material 
comfort, and emotional fulfillment.

It is helpful to distinguish each of these aspects of secularity, be-
cause they are not identical. A society could have a secular state even if 
there were very few secular people in the country. Another distinction 
is very common. Individuals could profess to not be secular people, to 
have religious faith. Yet, at the practical level, the existence of God may 
have no noticeable impact on their life decisions and conduct. This is 
because in a secular age even religious people tend to choose lovers and 
spouses, careers and friendships, and financial options with no higher 
goal than their own present-time personal happiness. Sacrificing personal 
peace and affluence for transcendent causes becomes rare, even for people 
who say they believe in absolute values and eternity. Even if you are not a 
secular person, the secular age can “thin out” (secularize) faith until it is 
seen as simply one more choice in life—along with job, recreation, hob-
bies, politics—rather than as the comprehensive framework that deter-
mines all life choices.3

In this book I will be using the word “secular” in the second and 
third ways and will be offering often sharp critiques of these positions. I 
am, however, a great supporter of the first kind of secularism. I do not 
want the church or any religious institution to control the state nor for 
the state to control the church. Societies in which the state has adopted 
and promoted one true faith have often been oppressive. Governments 
have used the authority of the “one true religion” as a warrant for vio-
lence and imperialism. Yet ironically the wedding of church and state 
ends up weakening the privileged religion rather than strengthening it. 
When people have religion imposed on them through social pressure 
instead of choosing it freely, they often embrace it in a halfhearted or 
even hypocritical way. The best option is a government that promotes 
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cultural institutions. “Secular” may also be used to describe individuals. 
A secular person is one who does not know if there is a God or any 

1stRevise_Updates_9780525954156_MakingSenseG_TX.indd   2 15/08/2016   10:28

Preface: The Faith of the Secular 3

supernatural realm beyond the natural world. Everything, in this view, 
has a scientific explanation. Finally, the term may describe a particular 
kind of culture with its themes and narratives. A “secular age” is one in 
which all the emphasis is on the saeculum, on the here-and-now, without
any concept of the eternal. Meaning in life, guidance, and happiness are 
understood and sought in present-time economic prosperity, material 
comfort, and emotional fulfillment.

It is helpful to distinguish each of these aspects of secularity, be-
cause they are not identical. A society could have a secular state even if 
there were very few secular people in the country. Another distinction 
is very common. Individuals could profess to not be secular people, to 
have religious faith. Yet, at the practical level, the existence of God may 
have no noticeable impact on their life decisions and conduct. This is 
because in a secular age even religious people tend to choose lovers and 
spouses, careers and friendships, and financial options with no higher 
goal than their own present-time personal happiness. Sacrificing personal 
peace and affluence for transcendent causes becomes rare, even for people 
who say they believe in absolute values and eternity. Even if you are not a 
secular person, the secular age can “thin out” (secularize) faith until it is 
seen as simply one more choice in life—along with job, recreation, hob-
bies, politics—rather than as the comprehensive framework that deter-
mines all life choices.3

In this book I will be using the word “secular” in the second and 
third ways and will be offering often sharp critiques of these positions. I 
am, however, a great supporter of the first kind of secularism. I do not 
want the church or any religious institution to control the state nor for 
the state to control the church. Societies in which the state has adopted 
and promoted one true faith have often been oppressive. Governments 
have used the authority of the “one true religion” as a warrant for vio-
lence and imperialism. Yet ironically the wedding of church and state 
ends up weakening the privileged religion rather than strengthening it. 
When people have religion imposed on them through social pressure 
instead of choosing it freely, they often embrace it in a halfhearted or 
even hypocritical way. The best option is a government that promotes 
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neither a single faith nor a doctrinaire form of secularist belief that deni-
grates and marginalizes religion.

A truly secular state would create a genuinely pluralistic society and 
a “marketplace of ideas” in which people of all kinds of faith, including 
those with secular beliefs, could freely contribute, communicate, coexist, 
and cooperate in mutual respect and peace. Does such a place exist? No, 
not yet. It would be a place where people who deeply differ nonetheless 
listen long and carefully before speaking. There people would avoid all 
strawmen and treat each other’s objections and doubts with respect and 
seriousness. They would stretch to understand the other side so well that 
their opponents could say, “You represent my position in a better and 
more compelling way than I can myself.” I admit that such space does 
not exist, but I hope this book is a small, imperfect contribution toward 
its creation.

Some years ago I wrote a book called The Reason for God, which, as 
the title suggests, provides a case, a set of reasons, for belief in God and 
Christianity. While that book has been helpful to many, it does not begin 
far back enough for many people. Some will not even begin the journey 
of exploration, because, frankly, Christianity does not seem relevant 
enough to be worth their while. “Doesn’t religion call for leaps of blind 
faith in an age of science, reason, and technology?” they ask. “Surely 
fewer and fewer people will feel the need for religion and it will die out.”

This volume begins by addressing those objections. In the first two 
chapters I will strongly challenge both the assumption that the world is 
getting more secular and the belief that secular, nonreligious people are 
basing their view of life mainly on reason. The reality is that every person 
embraces his or her worldview for a variety of rational, emotional, cul-
tural, and social factors.

After that first section of the book, in the next chapters I will 
 compare and contrast how Christianity and secularism (with occasional 
reference to other religions) seek to provide meaning, satisfaction, free-
dom, identity, a moral compass, and  hope—  all things so crucial that we 
cannot live life without them. I will be arguing that Christianity makes 
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the most emotional and cultural sense, that it explains these life issues in 
the most trenchant ways, and that it gives us unsurpassed resources for 
meeting these inescapable human needs.

The Reason for God also does not address many of the background 
beliefs that our culture presses on us about Christianity, which make it 
seem so implausible. These assumptions are not presented to us explicitly 
by argument. Rather, they are absorbed through the stories and themes 
of entertainment and social media. They are assumed to be simply “the 
way things are.”4 They are so strong that even many Christian believers, 
perhaps secretly at first, find their faith becoming less and less real in 
their minds and hearts. Much or most of what we believe at this level is, 
therefore, invisible to us as belief. Some of the beliefs that I will ad­
dress are:

“You don’t need to believe in God to have a full life of mean­
ing, hope, and satisfaction” (chapters 3, 4, and 8).

“You should be free to live as you see fit, as long as you don’t 
harm others” (chapter 5).

“You become yourself when you are true to your deepest de­
sires and dreams” (chapters 6 and 7).

“You don’t need to believe in God to have a basis for moral 
values and human rights” (chapters 9 and 10).

“There’s little or no evidence for the existence of God or the 
truth of Christianity” (chapters 11 and 12).

If you think Christianity doesn’t hold much promise of making 
sense to a thinking person, then this book is written for you. If you have 
any friends or family who feel this way (and who in our society doesn’t?) 
this book should be full of interest for you and them as well.

After one of the “sceptics welcome” discussions at our church, an 
older man approached me. He had come to many of our sessions. “I re­
alize now,” he said, “that both in my younger years when I was going to 
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church and in the years in which I have lived as an atheist, I never really 
looked this carefully at my foundations. I’ve been too influenced by my 
surroundings. I haven’t thought things out for myself. Thanks for this 
opportunity.”

My hope is that this book will allow readers both inside and outside 
of religious belief to do the same.
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